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all that the social Christians hold dear. He says they are all caught up in the 
"Constantinian question" of how to wield power and still be good Christians. He 
also says that it cannot be done. That appears to me to be a serious misreading 
of social Christianity and of church history What the social Christians face is the 
Gregorian problem without any access to the Gregorian Solution (whereby the 
church set out to become a "state," complete with its own legal System). In a world 
where the churches are completely accommodated, not to say owned, by secular 
forces, how does one assert both the independence of the spiritual realm and its 
rightful influence on everyday affairs? Neither the ideas nor the institutions seem 
to be at hand for that. 

In 1927, Francis Greenwood Peabody, who gave "social ethics" its name, sug- 
gested that the task of theology in this Century would be to give meaning to the 
term "social soul." Dorrien's book is a sympathetic chronicle of this uncompleted 
task to find, to touch, to name, and to activate that soul, and a call not to give it 
up. His forthright way of exposing the "socialist question" for contemporary the- 
ology should make this book an excellent tool for teaching as well as a prod to 
more socially explicit theology. 
George W. Pickering, University of Detroit Mercy. 



S hanks, Andrew. Civil Society, Civil Religion. Oxford: Blackwell Publishers, 1995. 
x+250pp. $21.95 (paper). 

Andrew Shanks seeks to develop a "civil theology" that would critically engage 
civil religion as the "spiritual dimension to civil society" (p. 68). Drawing on his 
earlier study of Hegel (Hegels Political Theology [Cambridge, 1991]), he sets up 
a framework for dialectical movement between confessional and civil religion. 
However, he resists the concept of civil religion as a legitimation for the State. 
Instead, he wants to develop a critical civil theology that des civil religion in a 
prophetic way to the free discourse of civil society The main purpose of civil 
theology and its liturgization in civil religion is to enable people to be free Citizens 
in rational debate about their common life. For this concept of authentic politics 
he turns to the work of Hannah Arendt and Michael Oakeshott. To advance genu- 
ine politics we must resist the reduction of discourse to propaganda, which masks 
present reality and past experience, making rational discourse among Citizens 
impossible. Civil theology, as "a study of the proper spirit in which the narratives 
of civil religion are to be handled" (p. 1 15), can help us combat the idolatry inner- 
em in propaganda. On the "confessional" side, "critical civil theology must ex- 
pand the ränge of historical experience brought to bear upon the interpretation 
of religious symbolism" in order to maximize "the critical-communitarian expres- 
siveness of religious liturgy" (p. 77). Thus, he seeks to move between a religious 
heritage rooted in the protest of a "crucified dissident" and a political heritage 
rooted in the ancient ideal of the polis of free rational debate. However, this is 
not an Augustinian "two cities" theory, but a theory of salvation history rooted in 
Hebrew aspiration and Christian mystical traditions. 

For Shanks, such a civil theology, mirroring its Jewish and Christian counter- 
parts, must discern the sacred in the revelatory nature of historical experience, 
especially the experience of "the shaken," a phrase from the Czech philosopher 
Jan Patocka. Shanks's commitment to civility and to historical revelation finds 
celebration in Hegels thought, from which he reaches out critically to analyze 
not only the Greek and Roman origins of civil politics but also the degeneration 
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of critique in the thought of Nietzsche, Heidegger, and subsequent deconstructio- 
nists. While Hegel constitutes his philosophical ground, the experience of totali- 
tarianism and its gruesome product, the Holocaust, constitute the historical 
ground for his work. Both constituents press us to identify the ethical norms for 
civil life and their possible sacral grounds. For ethical norms he turns to the vir- 
tues of free-spiritedness, flair for tradition, and generosity. He then asks of both 
civil and confessional liturgy that they nurture these virtues within the shaken 
ground of our propagandistic times in order to energize our hope for a more 
authentic civility 

Shanks's book is clearly an indispensable addition to the contemporary discus- 
sion of civil (or in this country, public) theology and civil religion. It is of special 
interest to those concerned with these themes within the ambit of European phil- 
osophical development, where his wide-ranging, perceptive, and disciplined in- 
quiry is rooted. Given his ambitious task and his desire to honor both the church 
and civil society, it is not surprising that several tensions persist throughout the 
work. 

First of all, his framework promises a kind of dialectic between confessional 
and civil spheres, but in reality the ecclesiological side of his work is virtually 
undeveloped, even though he has served as a priest in the Church of England. 
Surely, the intricate history and present circumstances of that church and its am- 
biguous relation to a burlesqued monarchy within an emerging European civil 
society would be worthy of the kind of sustained critical reflection he devotes 
to nineteenth- and early twentieth-century Europe. The Omission of a critical 
examination of his immediate ecclesial and political history is made even more 
curious by his professed commitment to historical specificity, not only in Hegel 
but in other philosophers he admires (especially Patocka and Emmanuel Levi- 
nas). However, he works out this commitment philosophically, leaving out a more 
historical and sociological analysis — the kind of work Bellah has done for Ameri- 
can civil religion. Almost as digressions he brings in tantalizing paragraphs on the 
collapse of anticivil regimes in Ethiopia and the German Democratic Republic, 
but these are just illustrations rather than practical grounds for his analysis. Curi- 
ously enough, even within this more limited philosophical approach he does not 
mention Jürgen Habermas, certainly the premier German philosopher of civil 
discourse. Similarly, within English history he gives only passing mention to John 
Locke, surely as important as Thomas Hobbes in the development of English 
theories of civil society. 

Secondly, he does not develop his own intent to show how the traditional "con- 
fessional" churches might move from their "pastoral monoculture" to a genuinely 
civil liturgy in their own confessional terms. There are rieh hints here, but we can 
only hope that he will develop them in future work, for which this is an admirable 
philosophical foundation. 
William Johnson Everett, Andover Newton Theological School. 

Gruber, Hans-Günter. Familie und christliche Ethik. Darmstadt: Wissenschaftliche 
Buchgesellschaft, 1995. ix+197 pp. DM 29.80 (paper). 

With this succinet but nuanced overview of Christian marriage and parenting, a 
prominent moral theologian offers a realistic and striking ethos of family life to- 
day, thus challenging individuals and couples to reevaluate the psychological, so- 
cial, and moral impact of established familial expeetations and behaviors. Gruber 
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